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far we have established the "asmat pratyaya* (I, self) and
the adhyasa to which it gives rise to. Now the meaning of
^ishaya' (object) is given.

Pure consciousness is of the nature of the not-this
and as such is not an object, yet it makes the 'vyavahara^
(activity) possible in the ahankara : for ahankara conditions
consciousness.   As such accepting the  'gaunivritti'
(secondary idea) we say that consciousness is the object for
the 'asmat pratyaya\ and this object is also seen to be
^vaharayogya' in so far as it appears as ahankara.

Objection : The 'anatmadhyasa' (superimpositton
of the not-self) is only 'savikalpaka' (determinate,delimited
(finite) adhyasa ; and as such the ground should also be
finite or determined. Hence the unlimited or unconditioned
consciousness alone cannot be the ground. How can there
be ahankara adhyasa which is that of a finite entity ? Now
there is adhyasa only when there is ^vyavahara yogyatva';

and there is vyavahara yogyatva only when there is adhyasa.
This involves the fallacy of mutual dependence.

Reply ; The 'savikalpadhyasa' is seen to have a nir-

vikalpa (non-determined) entity as its ground. We can
say that the ajnanadhyasa has made the ground a savikalpa
one for the ahankara or the 'purvahankaradhyasa (super-
imposition of the prior ego) has made the ground a svikalpa
one. As such for the later ahankaradhyasa, the ground can
be the cidavabhasa. Beginninglessness explains the adhyasa
satisfactorily.

30)